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PREFACE 


It is indeed a matter of great pleasure and pride for Kavikulaguru 
Kalidas Sanskrit University, Ramtek to have this rarest oppor- 
tunity of hosting the 50th session of All India Oriental Confer- 
ence at Nagpur. This AIOC-50th session at Nagpur will be for- 
ever remembered by all as the year 2019 also happens to be the 
year of Centenary Celebration of AIOC. The premier objective 
with which the great scholars of yester years had contemplated 
and established this national academic event called AII India 
Oriental Conference has been achieved through these years with 
scores of young scholars contributing significantly to the trea- 
sure house of knowledge through their valuable research work. 


The research of yore and of the present should be properly re- 
corded so as to make it easily available to all lovers of knowl- 
edge and wisdomin the years to come. With this objective, we 
have contemplated to commemorate the 100th year of this grand 
event of 50th session of AIOC by way of publishing 100 mono- 
graphs on different subjects in four languages viz., Sanskrit, 
Hindi, Marathi and English. It is no doubt a herculean task but 
still worth of it, for the reason that these 100 monographs will 
inspire many young scholars to take upon a fresh study and 
research of the oriental subjects with more vigour and zeal. 


The AIOC Centenary Publication Series includes wide variety 
of subjects like Literature, Language, Veda, Indian Philosophy, 
Sanskrit Grammar, Law, Children Literature, Yoga, Astronomy 
and Astrology, Ayurveda, Pali, Prakrit, Jain, Buddhism, Edu- 
cation, Library Science, Poetics, Aesthetics, and Indology. It 
also includes reprint of some rare texts of academic importance 
which have gone out of print are not easily available. We wish 
to mark this centenary celebrations with this series that con- 
nects the glory ofthe past and aspirations of future. I place on 
record my sincere gratitude to all the authors of these mono- 
graphs who have kindly contributed to the richness of this 
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series. 


I amconfident that the books published in these series will defi- 
nitely inspire the lovers of Oriental Learning in general and of 
Sanskrit Language and Literature in particular. 


On this occasion, we have published a memorable book of all 
the speeches of Section-Presidents of all previous sessions of 
AIOC. It is indeed a very capacious addition to any collection. 
I with all respect thank two eminent scholars of our times - 
Prof. Gautam Patel, President and Prof. Saroja Bhate, General 
Secretary, the torch bearers of AIOC who have not only en- 
couraged us in this venture but also made all efforts to provide 
these valuable historical speeches for us. I thank all executive 
members of AIOC and my colleagues of the varsity for making 
this event a grand success. 


My words fall short in describing the painstaking efforts and 
scholarly commitment of my esteemed colleague Prof. 
Madhusudan Penna, local secretary of this session in bringing 
out this series. 


I also take this opportunity to profusely thank Shri. Subhash 
Jain and Shri Dipak Jain, the proprietors of New Bharatiya Book 
Corporation, New Delhi for their enthusiastic approach and 
timely work with all precision and grace. 


Let us all sanctify ourselves in the eternal flow of wisdom by 
reading these books and recommending these to others also! 


I jlorh J fegh ego rle~ 
Ramtek Prof. Shrinivasa Varakhedi 
10th January 2020 Vice Chancellor, KKSU 
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PREFACE 


The present book does suppose to have an over 
view on the entire study on Word, Word-potency and 
Meaning in perspective of Sanskrit Poetics and Poetry. 
This entity mainly consists of four parts. 


Of them, first one is intended for a genearal 
discussion on word in variant Indian traditions. Second 
is intended for overall detailed study on Word, Meaning 
and Relation (i.e.vrtti) whrere the study is presented form 
all Indian Philosophical Schools. Third chapter is 
intended for the discussion about Word, Meaning and 
Relation (i.e.vrtti) in perspective of Sanskrit poetics and 
the Fourth chapter is intended for the discussion about 
Word, Meaning and Relation (i.e.vrtti) particularly in 
Sanskrit poetry. 


I got inspiration for this work by honorable vice 
chancellor prof. Shrinivasa Varakhedi, Local 
Secretary(AIOC), Prof.Madhusudan Penna and 
additional secretary (AIOC) Dr.Dinkara Marathe. 
Thaning for them for giving such a nice opportunity... 


Dr.Rajendra Chintamani Jain 
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DIACRITICAL MARKS 


(aja (a)sm (i)z Di (u)s 
(ū)s mz (e)z (ai? (o)at 
(aus — (m)' (h): 
(ka)* (kha)@ (ga) (gha)u (na) € 
(ca)a (cha)s (jaya (jha)s (ña)st 
(ta)e (tha)s (da)s (dhas (ņa)u 
(ta)q (tha)sr (da)« (dha)& (na) 
(pa) (pha)e (baja (bha) = (maja 
(ya)u (ra (laya (va)q 
(Says (sa)u (saya (ha)ē 
(tra)3 (jūa)s s) 

[IIT] 
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CHAPTER ONE 
Word in Indian Traditions 


1. Introductory 


The concept of word, in Indian various traditions is 
meant for an abroad discussion and basically considered as 
immediate cause of the whole universe. Hereby, the whole 
universe becomes governed by it'. In natural pose, it belongs 
to the highest atomic form and remains in form of namely 
pranava in each one of us. In the same context, renowed 
grammarian Bhartrhari praises word as a brahma, where, on 
the other side, rhetorician Dandi says, if, the word does not 
expose the objects or the aspects of world, the whole universe 
will remain in darkness of illiteracy.’ 


In Indian oldest literature such as Vedas, Upanisads, 
Brahmana, Aranyaka etc., there are so many traditional 
instances where ‘word’ is generally termed as väk and praised 
in variant forms like knowledge? and Sarasvati* (Goddess of 
knowledge) etc. In Aitareyabrahman, it is clearly intended to 
point out all about that which is relevant to word i.e. vak and 
the same vak is defined by the exact name like Sarasvati.° 
However, basically word is 


1) Familiar with sound, as there are uses of sentence 
like ‘sabdam ma kārsī [which means to do not 
make sound] in which šabda stands for sound. In 
that context, Annambhatta divides word into two 
types — as below - ‘Sa dvividhah dhvanyåtmako 
varņātmakašceti | dhvanyatmako bhairyadai | 
varņātmakah samskrtabhasadirupah’ V 
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Also, šabda is regarded as the statement of the 
compatible person that is Gpta.’ In Vedas and 
Upanisads, it is regarded eternal that means always 
exists in world, therefore, is not formed by anyone 
else. As we find the use of sentence like ‘sabdo 
nityah akrtakatvāt etc. Moreover, in 
Satapathabrahmana, word is stated as Brahman a 
creator of the whole world. 


2) Primer source of our whole conducts is 
possessed with the utterance of words for the 
purpose of communicating ideas. Because of that, 
we always utter a sentence in our daily conduct 
(i.e. vyavahåra) only for the purpose of 
communicating our ideas. In that same context, 
Govardhana stated in Nyayabodhini as below- 


‘Vyavaharah $abdaprayogah”” 


Above mentioned both statements have focus on word, 
where the first statement specially focuses on traditional 
opinions toward the word and second states how our daily 
communication & practical associated life is based on word. 
Thus, we undoubtedly find that word has enormous scope 
anywhere and forever. So, it is primarily analyzable in favor 
of how it functions and reveals its meaning. In beginning 
interpretation, like how a word i.e. Sarasvati, expresses its 
meaning by inherent power; Jagadi$a states in beginning of 
Šabda-šakti-prakāšikā and prays to goddess Sarasvati putting 
a particular reason in front of us like Goddess Sarasvati alone 
has the realizing capacity of word for all who serves word 
well. However, according two more renowned Acharya 
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Patafijali'" and Kumarila"’, the basic purpose of uttering a word 
is regarded only obtaining the proper meaning. According to 
the same context, therefore, the word (i.e. Sabda), potency 
(i.e. Sakti) and revealing meaning (i.e. artha) are taken here 
for detailed analysis in Indian various trends. Through, there 
are so many basic written independent works viz, 
Sabdašaktiprakāšikā of Jagadisa-tarkalankara(17" century), 
Saktivada of Gadådhara, Nyåyasiddhåntamuktåvali 
(sabdakhanda) of Sri Visvanåthapaficånana Bhattācārya and 
Sabdavyāpāravicāra of Acarya Mammata etc. There are a 
number of modern scholars like Ingalls, Matilal, Kunjunni Raja, 
P.T. Raju, P.C. Chakravorty, Gaurinath Shastri, V.N.Jha, 
V.P.Bhatta, J. Vettanky, B.K. Dalai who have worked on 
Indian theory of language, particularly, on the relation of word 
and meaning, still no monograph has been written on word, 
except a general study by K.N.Chatarji and Vishnupad 
Mahapatra. However, monograph presenting study on word 
& related issues in perspective of Poetics and Poetry is being 
availed here and may causes for the motivation that India has 
been giving to the various aspects of the philosophy of language 
can be further continued in contemporary linguistics. 


Thus, with the purpose of making a little share of 
simplifying principles of Indian philosophy of language, the 
present work in form of monograph is here undertaken. 


2. Basic Discussion on Word (Sabda) 
The systems of Indian philosophy have differentiations 
in regard of concept of the word. 


2.1. In Sahityasastra- 


10 
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Accordding to Rhetoricians, words and meaingings are 
the physical structure’? of the Kavya. In commentary 
Bhamahavivarana, Bhattodbhata makes exposition on the 
causes of composing poetry and defines difference between 
two causes i.e. sabda and abhidhāna. He says that abhidhāna 
is the procedure of making known with the meaning of a word. 
Acarya Visvanatha defines pada as a cluster of letters that is 
proper for use in a sentence & expresses a respective meaning.!* 


Ācārya Kuntaka difines word saying that “sa $abdah kavye 
yastatsamucitasamastasāmugrīkah.”'* i.e. that is word in 
kavya which has appropriate & needful basic elements for 
expressing kavya. He also insists on required supportiveness 
(i.e.sahitya) between word and meaning. According to him, 
word and meaning both should be supporting to each other 
in a kavya. He also defined same såhitya in his words as 
below. 
Anyunanatiriktatvamanoharinyavasthitih ll 

All Acaryas here accept tree types of word, their meaning 
and relation i.e. vrtti between both. But, Acarya Višvanātha a 
well known poetician accepts four vrttis i.e. abhidhā, laksaņā, 
vyañjana and tåtparyå. below. 


Vrttinam visrānterabhidhātātparyalaksaņākhyānām | 
Angīkāryā tūryā vrttirbodhe rasādīnām ||? 


However, someone western poetician also difines kāvya, 
its bones are the words of which it is composed.'* Thus, 
according to Sāhitya, word and meaning both are essential for 
a kāvya. 


11 
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2.2. In Nyaya-sastra 

Words are firstly to be regarded as the instruments of 
knowledge by logicians and then, having no hesitation by all 
schools of Indian philosophy, except of Carvākas, Baudhās 
and Vaisesikas. In that regard, Gautama’s evidence is the basic 
of the fact, as he states Āptopadešasāmarthyācchabdādartha- 
sampratyayah, i.e. ‘the experience of a thing produces by word 
having convention made by god.’ Indeed, there arises a 
different experience or confirmatory knowledge like astitvena 
gam šābdayāmi, i.e. ‘I verbalize (know) the cow by way of 
the feature of existence’ after hearing the sentence like 'gaur 
asti. Therefore, logicians affirm that the experience is 
apparently different from all other instruments of true 
knowledge. 


Logicians opine that the signifying unit is the word. It 
exists in ether and is grasped by sensory organ namely ear. 
However, in philosophy of language, in a speech act, what we 
produce are not sounds but words as units of form and meaning. 
Gautam Muni defines it as Gptopadesah sabdah, i.e. ‘the 
communication by a competent or reliable person is $abda, 
whereas; neo-logician Jagadīša-tarkālankāra says that word is 
that which is meaningful and possessed with expectancy etc. 


2.3. In Vyākaraņa-šāstra- 

Grammar school has opinion that word is not other than a 
speech sound. The instance given in Mahabhasya like ‘ma 
Sabdam kårsih”" i.e. ‘do not make a sound’ supports the 
concept. Patafijali intends in P.Mbh.!š that word is a notion 
which exists in the mind only. The notion, like that of sentence, 
requires the immediate presence of speech sounds in order to 


12 
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form a unit. But, accordingly, the physical reality of speech 
sounds disappears as soon as they have been produced. By the 
way, he regards word defined as yenoccāritena 
sāsnālangulakakudakhuravisāņinām sampratyayo bhavati sa 
Sabdah,? i.e., “word is that from which when pronounced we 
understand objects possessing a dewlap, tail, hump, hoofs and 
horns.’ 


2.4. In Sankhya & Vai$esika-$astras- 

According Sankhyas and Vedantin, word exists in five 
of prthivi, ap, tejas, vāyu and ākāša. Vaisesika school says 
that word is as being a quality, causes for understanding of 
ether”. 


2.5. In Jaina-$åstras 

Jain school regards verbal testimony as a kind?! of 
paroksa-pramana, it is defined by Siddhasena Divakara, as 
follows: 


Drstestāvyāhatādvākyāt paramarthabhidhayinahl 
Tattvagrahitayotpannam manam šābdam prakīrtitamll*” i.e., 
the knowledge arising from words, which taken in their proper 
acceptance express real objects not inconsistent with what are 
established by perception, is as $abda i.e. verbal testimony. 
Sabda, in Nyäya is described as the quality of ether and comes 
to be produced in ether. Word literally means sound and is of 
two types, as stated in Dinakarī -a commentary on 
Nyāyasiddhāntamuktāvalī, namely dvani and varna. Not 
following the definition of word or pada of grammarians even, 
they are familiar as šābdikas, logicians makes another one 
definition like ‘a word is that which has expressive power or 
convention.”> 


13 
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Thus, it is obviously remarkable that word is not only 
that which is assemblage of sup and tin but, it must be causing 
for verbal understanding. 


Og 


(Œndnotes) 
1.*5å bhüriti vyāharat, Sā bhuvamasrjat, Så bhuva iti 
vyaharat, So'ntariksamasrjat'. Tai. Brā.2.2.4.2-3,p.399 
2 Idamandhatamah krtsanam jāyeta bhuvanatrayaml yadi 
Sabdahvayam jyotirasamsaram na dipyatell Ka.Da.1.4 
3 Sa.Bra.8.1.2.7 
4 Eta.Bra3.1 
5 ‘Vak vai sarasvatī” , Ai.Bra.3.1 
6 Ta.Sa., sect.34, p.21 
7 ‘Aptavakyam Sabdah’, Ta.Sa. sect.58, p.50 
8 ‘Vag vai brahma’ $a.Brå.2.1.4.10 
9 Nya.Bo., sect.34. p.22 
10 Arthagatyarthah $abdaprayogah | Artham 
sampratyayisyamiti Sabdah prayujyate | P.Mbh.1.1.43 
11 Sarvo hi Sabdo’arthapratyayanartham prayujyate | 
Mī.Sū.Tī.1.3.8 
12 .Šabdārthau vapurasya.. Ekā.1.13 
13. Varnah padam prayogarhanvitarthaikabodhakah. 
Sa.Da.3.2 
14.Vakro.1.8 


15. Sa.Da.5.1 


16.Sanskrit Poetry from Vidyakara’s “Treasury” Translated 
by Daniel H. H. Ingalls p.1 

17.P.Mbh.1 

18.P.Mbh.1,p.356 
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19 P.Mbh.1,p.1.lines 10-11 

20 Sabdo guno bhūtvā ākāšasyādhigame lingaml P.Bh. 
21 Nya.Va.[introduction.IIL.i.2],p. XVI 

22 Nya.Va.8,p.5 


23 'Saktam padam Ta.San.Sect.58,p.50 
ok ok ok 
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CHAPTERTWO 


Conceptual Study of Word, Word Potency and 
Meaning 


Gereral discussion on word has been made in first 
chapter. Now, in this chapter we discuss exhaustively about 
not only word but also about word-meaning and relation 
between word & meaning (i.e.vrtti). 


2.1. Pramånas in Indian Philosophy- 


Objects, as a rule, are liable to be known by our 
knowledge. The means, understanding an object are technically 
termed as pramana in all of the systems of Indian philosophy. 
Word pramana plays a vital role in the field of epistemological 
analysis and has formulated by three constituents, a prefix ‘pra’, 
a root, ‘ma’, meaning ‘to cognize’, and a suffix ‘lyut . The 
suffix ‘/yur’ can be used in two different meanings according 
to way of our thinking; as a result, the derivative structure also 
differs. When the structure has a passive or instrumental form 
e.g. ‘pramiyate anena ett, it denotes the means of valid 
knowledge and the word pramana is always used in this sense. 
When, on the other hand, the derivative structure has an 
impersonal form e.g. pramakaranam pramanam, it signifies 
the knowledge itself ‘praminoti iti pramanam' . Consequently, 
the pramanas are the instruments of valid knowledge. 


Thus the instruments of valid knowledge are regarded as 
below: 


1. Pratyaksa pramana (Perceptual Means) 
2.Anumana pramana (Inferential Means) 


3. Upamana pramåna (Anological Means) 
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4. Sabda pramåna (Verbal Means) 
[These four means are regarded by Naiyåyikas. 
Including above four, Mimamsakas and Vedantin 
regard two more means of valid knowledge, as stated 
below: 


5. Arthāpatti pramana (Means of Understanding 
Presumption) 


6. Anupalabdhi pramåna (Means of Understanding 
Absence) 


Including above six means, Pauranikas regard even two 
more means, as below: 


7. Sambava pramana (Means of understanding of being 
possible) 


8. Etihya pramana (Historical Means) 


Resulting to these above eight pramanas, the eight 
types of knowledges are generated. These are as 


follows: 


1. Pratyaksa (Perceptual Understanding) 
2.Anumiti (Inferential Understanding) 
3.Upamiti (Analogical Understanding) 
4.Šābdabodha (Verbal Understanding) 
5.Aksepa (Understanding of Presumption) 

6. Abhāva (Understanding of Absence) 

7. Sambhava (Understanding of being Possible) 


8. Itihäsa (Historical Understanding) 


17 


CC-0. Kavikulguru Kalidas Sanskrit University Ramtek Collection 


Chapter Two -Conceptual Study of Word, Word-potency & Meaning 


However, in regarding the numbers of pramanas, there 
is mutually discrepancy among the systems of philosophy. 
Carvakas accept only one pramdna viz. pratyaksa or 
perception. Adding one more pramāņa viz. inference, 
Vaišesikas accepts only first two pramanas. Following before 
said two pramanas, Sankhyas accept one more third pramana 
viz. Sabda. And there are Mimamsakas and Vedantins who 
admit two more pramanas viz. Presumption and Non- 
perception. Pauranikas regard all above eight means of 
understanding. 


2.2. Word as a Pramana - 


Word is quality of ether and is surely mean of getting a 
true knowledge, say logicians. Though, Vaišesikas are not 
assenting on the discussion of word as a separate instrument of 
true knowledge. They say that words give the knowledge of 
something not perceivable by the sense-organs, as these are 
only cluster of words possessed by expectancy etc., just like a 
significant sentence. Annambhatta quotes the above opinion, 
as follows: padàni svasmåritårthasamsargavanti 
akanksadimatpadakadambakatvat, sadvakyavat’ anumanadeva 
samsargajfiånasambhavåcchabdo na pramāņāntaram'. Even, 
they say that word follows the same process” as in the case of 
inference and hence, it is to be included into inference. 


But, logicians affirm that $abda pramåna is one among 
the four pramanas, and causes for verbal understanding that is 
one of the uncommon understandings. Logicians refute all 
medial objections and thus secure undoubted-existence of 
words as the instruments of valid or true knowledge. 
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2.3. Classification of Word: 


This word is of two type? viz. buddhihetuka Sabda and 
abuddhihetuka-sabda. Of them, first one is roaring of cloud 
etc. and second one is again divided into more two namely 
svabhavika (i.e. original) and kālpanika (i.e. imagined). First 
one of them, is a word that is not suggesting of specific letter 
more clearly, e.g. laughing, crying etc., whereas, second one 
is again of three types viz. 1. vādyādirūpah, i.e. ‘sound of an 
instrument’, 2. gītirūpah and 3. varnatmakah. 


It is also classified into two as follows: 1. dvanyatmakah 
2. varnatmakah. Of them, first one is well-known as sound of 
instruments like bheri, mrdunga etc. and second one is known 
as language of Sanskrit etc.* Here, grammarians say that the 
second one varnatmaka Sabda is though only one but, by that 
and that (i.e. certain) impressions, it becomes converted in that 
and that forms of word, and hence has expressing power of all 
type of meaning. Therefore, on the basis of discussion, 
grammarian like Bhartrhari following Vedas classifies word 
into four as follows: 1) para vak [the word having form of 
pure sound, and which arises from the base is called para vak] 
2) pasyanti vak [the same sound which passes through heart 
i.e. hrdaya is called pašyantī vak] 3) madhyamā vak [the same 
sound which reaches to mind (or gets the object of our mind) 
and gets position of saying something is called madhyama 
vak] 4) vaikhari vak [the same sound when passes through the 
mouth and gets knocked on lips, teethes etc. is called vaikhart 
vak]. 


Jain school regards word of two types? as viz., (1) 
laukika (i.e., knowledge derived from a reliable person) and 


(2) šāstraja (1.e., knowledge derived from scripture.) 
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2. Word Poency (Sakti/Vrtti/Vyapara/Sarketa) 


According to logicians, Sakti is the power of expressing 
meaning and an inseparable part abiding into a meaningful 
word. The word Sakti is synonymously well-known with its 
words like vrtti, sanketa and sambandha etc. Muktavalikara in 
NSM, defines that Sakti is sanketa and is called relation in 
between word and meaning” whereas, Gadadhara in Saktivada, 
defines Sakti is synonymously known as vrtti and is of two 
types namely, sanketa (which is meant in sense of abhidha) 
and laksana. 


Indeed, each word has an absolute relationship with an 
absolute meaning. This absolute relationship between word 
and meaning is known by the name of Sakti.’ 


Sakti is the power or signification of a word and is defined 
in the Nyaya as padasya padārthe sambhandhah, i.e. "the 
relation of a word to the thing designated.'* Neo-logicians accept 
not only the desire of God; even man’s desire is to be treated 
as Sakti. In the same regard, NSM states like 'Navyåstu 
isvareccha na $aktih kintvicchaiva? 


The words Sakti, vrtti and sanketa are almost similar and used 
to indicate the variant processes of meaning understanding. 
The word vrtti is acommon type of words which indicates that 
$abda is as engaged in process of meaning understanding. !° 
The word ‘Sakti’ indicates to the inherent capacity that helps 
for bearing out the meaning-understanding. And the word 
‘sanketa’ presents a certain word as it is convenient in form of 
a certain meaning. 
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2.1. Sabdasakti in Alankārašāstra 


Even though, word šakti is generally used in 
‘alankarasastra’ and became well-known there, by name as 
Sabdašakti. All Acaryas here accept tree types of word, their 
meaning and relation i.e. vrtti between both. But, Acårya 
Vi$vanatha a well known poetician accepts four vrttis i.e. 
abhidha, laksana, vyafijana and tatparya. below. 


Vrttinåm visranterabhidhatatparyalaksanakhyanam | 
Angikarya tūryā vrttirbodhe rasadinam ||" 


But on other hand, word Sakti is used for abhidhå i.e. one of 
Saktis viz. denotation. Finally, sakti (i.e. abhidhā) is a natural 
vrtti of a word; out-of-the-way, all vrttis come under the 
laksana i.e. implication. 


2.2. SabdaSakti in Mīmāmsāšāstra 


Regarding the scriptural eternality, there is expansive 
description of word and its Saktis (an inherent power of word) 
in Mimamsasastras (a system of philosophy) like Sabara- 
Bhasya, Tantravārtika etc. hence, Mimarhsa interprets the 
theory of sentence, is called Vakyasastra, where sentence 
theory is based on the interpretation of word and factors 
belonging to word. However, Vaiyakaranas, Mimamsakas and 
other philosophers like Naiyayikas used the word ‘vrtti’ in the 
general sense of capacity of meaning understanding of a word. 


2.3. SabdaSakti in Navya-nyåya 
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The system of navya-nyāya, where sabdapramāna is 
specifically interpreted and is well-known namely like 
Pramāņašāstra. There are šāstras viz., Tattvacintamani, 
Saktivada and Sabdašaktiprakāšikā etc. in which word and its 
Saktis are exhaustingly interpreted. 


2.4. SabdaSakti in Vyakaranasastra 


Vyåkaranasastra that is familiar by the name like 
padašāstra, makes an enormous interpretation on šaktis in 
treatises like Patanjali-mahabhasya, Vakyapadiya and Majijisa 
etc. in which, theory of eternality and naturalness of relation, 
non-brokenness of a sentence meaning and principle of sphota 
is well described. The word vrtti is almost being used in systems 
of philosophy and school of vyākaraņa. 


2.5. Divisions of Šabdašaktis in variant Šāstras: 


There are two vrttis namely Sakti (i.e. abhidhā) and laksanå 
accepted by Naiyāyikas and Mimarhsakas. Sakti is the natural 
inherent power of a word and in spite of, the Sakti, all of rests 
come under the laksana i.e. the second vrtti of a word. These 
two are similarly known in other words like mukhya vrtti i.e. 
direct relation and gauna vrtti or bhåkta vrtti i.e. indirect relation. 


The above discussion proves that there are only two forms 
of using a word. One of them is that where a word is used for 
bearing out its conventional meaning and second one is that 
where a word finds its meaning as non-accessible or obstructed, 
hereupon that word attempts to signify one relevant meaning 
i.e. bhåkta or laksanika or gauna category of meaning. For 


example, Jaimini regards bhakta or gauna meaning in that case 
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where direct meaning makes non-accessibility due to the 
presence of some other word i.e. kaksaka, e.g. in case of words 
like simho devadattah etc." 


According to context, Višvanātha paficånana also 
explained two types of šaktis. Of them first one is abhidha 
where a word conveys its natural meaning as it is governed by 
Isvara. And second one is laksanå where the meaning is 
considered a relevant i.e., he maintained by word arpita-arttha 
or āropita-artha. 

The primary meaning has importance in a sentence. 
Moreover, the meaning is directly signified by abhidha, a 
relation of word and meaning. Therefore, abhidhā is most basic 
of them. “ In addition, Batukanātha Sarma affirms that laksanå 
and other vrttis are from abhidhå. Previously, there is only one 
vrtti i.e. abhidha. By the time, there requirement of indirect 
relation occurred and laksaņā etc. are also being called vrttis.'° 
Thus, there is only two types of vrtti or Sakti or sanketa in 
systems of philosophy. 


While establishing the principle of dvani, Anandavardhana 
a rhetorician affirmed about third one vrtti viz., vyafijana and 
determined as it is the breath of poetry.! Later on, almost 
rhetoricians like Mammata, Jagannåtha, Višvešvara etc. 
considered it as the sign of the best poetry. All Acaryas here 
accept tree types of word, their meaning and relation i.e. vrtti 
between both. But, Acarya Visvanatha a well known poetician 
accepts four vrttis i.e. abhidha, laksana, vyañjana and tātparyā. 
below. 


Vrttinam visrānterabhidhātātparyalaksaņākhyānām | 
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Angīkāryā tūryā vrttirbodhe rasadinam M" 


Old grammarians recommend even two types of vrtti, but 
neo-grammarian like Nageša bhatta demands for vyañjana vrtti 
along with previous two.'* Besides, these three vrttis, Kumarila 
and Naiyåyikas accept one more forth vrtti viz. tatparya-vrtti 
for the purpose of syntactical relation in a sentence." This is 
only for the mutual connectivity of meanings presented by 
words with the help of word-functions 1.e. vrttis, and not useful 
in our general conduct. 


Thus, the vrtti or Sakti or sanketa is discussed 
enormously as regarded by philosophers, grammarians, 
logicains, mimarhsakas and rhetoricians. 


2.5.1. Abhidhā or Sakti: 


Being a vrtti, abhidha concerns to the conventional or 
direct meaning of a word. The knowledge of a word-meaning 
basically requires grasping for grasping-convention i.e., 
šaktigraha. Words are normally regarded of having certain 
convention. This conventional idea exists in our mental surface. 
Therefore, when, a word is listened or uttered by someone; 
same time one becomes aware of that certain object and 
understand the meaning of uttered or listened word. This 
process of understanding a meaning is called šaktigraha. And 
is the cause of meaning or understanding. Mammata says that 
a certain word by which a certain object is conveyed through 
the uninterrupted way, is known vācaka for the conveyed 
object.” We listen a certain word and find a certain essential 
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appearance of the listened word in form of an object. Meaning 
conveying word i.e. vacaka usually conveys only that certain 
meaning. Therefore, this is known as mukhyārthai.e., the direct 
meaning of a word. For conveying that above meaning, which 
relation is maintained by a word, is admitted abhidha.21 Since, 
it belongs to mukhyartha i.e. direct meaning is regarded primary 
or basic power of a word. In that regards, Mukulabhatta says 
that mukhyartha is called mukhya because, we find it at a glance 
just like, we find face first and then the other parts of body. ? 
Hence, this abhidha is the natural and inherent power of word, 
so, is also called by name like Sakti in nyåya and mimåmså 
system of philosophy. According to Jagannatha, abhidha is 
the relation residing into word or meaning against word or 
meaning. That specific relation is called by other name like 
Sakti.” 


2.5.2. Laksana: 


This is previously discussed that mukhya vrtti directly 
belongs to a word and by governance of itself, expresses the 
meaning that is called as detonated meaning. But, in some cases 
like ‘gangayam ghosah’ the denoted meaning like ‘there is a 
house in water flow of Ganga’ is usually founded as obstructed. 
Hence, a speaker’s intention is also not like that. So, other 
relation of word like gauni vrtti comes ahead and expresses its 
other meaning relevant to denotative meaning like ‘a house is 
on bank of river Ganga.’ Finally this is what meant by a speaker 
is called secondary meaning or laksyātrha which has closely 
belongingness to abhidheyārtha or detonated meaning. In that 
regard, says Vi$vanathapaficanana-bhattacarya — 
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“Laksana $akyasambandhastatparyanupa-pattitah"?* 


Hence, lakasana is secondary word function, does not 
expresses meaning directly as abhidhå does. Therefore, 
laksaņā requires a relevant meaning interpretation and therefore, 
has time-difference while expressing meaning.” Though, 
Mukulabhatta seems accepting only abhidha vrtti. 


Knowledge of secondary meaning i.e. laksårtha arises 
through the secondary relation i.e. laksanå between word and 
meaning. The fundamental area of laksaņā is abhidhā; as, it 
arises following abhidha and therefore, called as it follows 
abhidha like a tail follows an animal. That's why, laksanå 
called as abhidha-pucchabhita.*° 


Thus, almost acaryas narrated laksana is as appearance 
of meaning relevant to denotative or primary meaning arisen 
by abhidha. But, Kumaril says that laksana is the appearance 
arisen through the relation of non-separation (i.e. avinabhava) 
of relevant meaning to denotative meaning.” As, appearance 
of indicative meaning initially arises through the obstruction in 
appearance of denotative meaning, therefore, logicians say that 
denotative meaning appears basic for indicative. Hence, it is 
original power of word as governed by the convention laid by 
i$vara. On the contrarily, indicative meaning is supposed by 
us as it is relating to denotative meaning; therefore it is secondary 
meaning. Indication is other than denotation therefore, it is also 
called arpitā vrtti.?* 


Laksana in — 


1. Rhetoricians- 
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Being a rhetorician, synonymously discusses laksanå by 
name like gauni vrtti. In commentary Bhamahavivarana, he 
makes exposition on the causes of composing poetry and defines 
difference between two causes i.e. šabda and abhidhāna. He 
says that abhidhāna is the procedure of making known with 
the meaning of a word. This is of two types- mukhya vrtti and 
gauni vrtti? where gauni vrtti is called laksanå. 


2. Mimamsa — 


According to Mimamsakas, there are two types of meaning 
of a word, first one is direct meaning i.e. mukhyårha and second 
one is indirect meaning 1.e. gaunårtha. Mukhya or direct 
meaning stands for expressive meaning which a word 
conventionally has in itself. The meaning other than above 
expressive meaning is gauna or indirect meaning. For the 
purpose of appearance of this meaning, there are two word 
function i.e. vrtti viz., gauni and laksanā. Difference between 
two vrttis is like — that there is the use of word while applying 
gauni but, not while applying laksaņā.*? Whereas in gauni 
laksanā, the both objects like Gropya and åropaka have co- 
occurrence in between them. For example, simho manavakah. 
Here, due to the mightiness in a child, imputation of loin is 
supposed on a child. Appearance of similar mightiness between 
a child and loin is the cause of basic cause of imputation. But, 
on the contrary, laksanā occurs. Kumārila Bhatta says 
difference between gauni and laksanā that relevant meaning 
to denotative meaning is /aksana and the combination of 
indicating attributes is gauni.*! Hereafter, gauni is being 
considered as a kind of laksana. 


3. Grammar- 
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In Mahabhasya, Patafijali discusses about imputation of a 
thing on another. In rule like ‘pumyogadakhyayam’ , 
he raises a question that how the word ‘gopa’ which is 
basically used in masculine gender, is used similarly 
after followed by stripratyaya itself, in the sense ‘wife 
of gopa’? No word which is masculine gender is used 
in some other gender. He comes on determination that 
it happens only when we suppose a relation of identity 
or non-differentiation among different kind of things. 
The relation is here tådåtmya i.e. here imputation of 
one thing on another. And this tādātmya is the base of 
laksanå. Imputation is possible by four as follows — 
1.Tatsthata 2. Taddharmata 3. Tatsamipata 4. 
Tatsahacarya.? 


1. Tatsthata stands for relation of substratum and super 
substratum. E.g. mañcah kro$anti. 2. Taddharmatå stands for 
the imputation of attributes. E.g. simho månavakah. Here the 
attribute simhatva is imputed in a child. 3. Tatsamipata is also 
base of laksana. E.g. in expression likes ‘gangayam ghosah 
here understanding of the bank of river rises by word gangå 
due to having closeness (Samipyata) to word ganga. 4. 
Tatsåhacarya means to stay with alongside. A thing staying 
always along with another one is known by with which it stays. 
E.g. ‘yasti pravesaya’ here, a stick does not have ability of 
being entered. Hereby, entering a stick stands for entering one 
who bears a stick. 


4. Nyaya — 


In Nyāyasūtra, Gautama says ten basic elements of 


Laksanå where imputation of one thing on another is discussed 
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abroad.” Laksana is only an indirect relation to an object and 
hence, is called secondary significance in Nyåya. Whereas, 
the neo logician Jagadi$a-tarkålarikåra has his own view on 
laksanå refuting others views. The view of Jagadi$a- 
tarkalankara is elaborated in chapter 3.4., that analysis 
Nåmaprakarana critically. 


2.5.3. Vyafijana — 


Vyanjana is the word fuction which is regarded by 
Rhetoricians only. Grammarians, except of Nagesh bhat, do 
not regard Vyafijanå. Logicians & Mīmānskās also do not accept 
this third one so-called word-function viz. vyafijana as; they 
include it in indication or laksanā.** 


According to establishment of a prime poetry, a poet should 
know the Vyafijanå which only helps him to prove his kavya 
as uttama kåvya i.e. dhvani kavya. Acarya Anandavardhana 
defines dhvani as below- 

yatrarthah $abdo và tamarthamupasarjanikrtasvarthau | 


vyanktah kavyavisesah sa dhvaniriti suribhih kathitah |? [1.e. 
word and its primary meaning wherever come down and 
express a third meaning (i.e. vyarigyartha) through vyanjana 
is called dhvani i.e.(pratiyamanartha)]. This only called 
kavyartha or dhvanyartha. 


Acarya Visvanatha expresses his view on the same context, 
as below. 


Viratasvabhidhadyasu yayå rtho bodhyate parah | 


Så vrttirvyafijana nama sabdasyārthādikasya ca II”? 
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(i.e. vyafijanå araises as the third word function when abhidha 
etc gets down them in expressing their meaning.) 


It is of two types- 1.Abhidha mula and 2. Laksana mula 
2.6. Word-Meaning (Verbal Uniderstanding) 


Verbal understanding is the result (or an out came) 
produced by verbal testimony. When a speaker utters a sentence 
the listener understands it and get the meaning of the uttered 
sentence is here called verbal understanding. According to 
logicians, a sentence when it is as possessed of akanksa (i.e. 
expectancy), yogyata (i.e. compatibility) and sannidhi (i.e. 
proximity) does produce the verbal understanding. Also, these 
three associate causes are not as much as necessary for arising 
a verbal understanding. But, ahead of these three associate 
causes, there is a relation between the word and its meanings, 
whose understanding plays a vital role in procedure of verbal 
understanding. 


Now, we are orderly going through the above said 
associate causes causing for arising verbal understanding. 
Expectancy (akañksa) is yatpadena vina yasyā nanubhāvakatā 
bhavet ākānksā,*' i.e. a proper order of words in absence of 
which a padas or words are not capable for arising verbal 
understanding. For example an expression like ‘Gaursvah 
puruso hastiti’ does not cause to understand anything out of it, 
as it has no proper order. 


Compatibility (yogyatå) is second one associate cause, 
in absence of that verbal understanding doesn’t arise. 
Vi$vanatha Nyayapaficanana defines it as 
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ekapadārthe parapadhartha-sambhandho yogyatå”, i.e. ‘the 
relation of one word with another is yogyata.’ In absence of 
yogyata, there is no verbal understanding in expression like 
vahninā sificati, i.e. (one) sprinkles with fire. 

Proximity (sannidhi) is defined as sannidhanam tu 
padasyåsattirucyate>, i.e. ‘getting pronounced the words in a 
sentence without having any interrupted time gap is proximity.’ 
For example, girir bhuktamagnimānadevadattena, or prahare 
prahare asahoccaritani gam ānaya ityādīni padāni does not 
produce a verbal understanding, as these are pronounced in 
time gap, and continuity of meaning gets lost. 

One more associate cause viz. tatparyajnana is stated by 
Visvanatha Nyayapaficanana and some more logicians, which 
is refuted in SSP by Jagadi$a-tarkålankåra. 

Thus, if one knows these three (or four) associate causes 
of asentence, then, after getting perception of words or sentence 
he gets able for having verbal understanding. Though, verbal 
understanding comes into process in such cases, but also one 
should be conscious of the relationship between the 
corresponding words and its meanings. One could not get 
verbal understanding unless, he understand relationship of 
corresponding words and meanings. This relation is of two 
type viz. šakti/abhidhā and laksana. However, understanding 
of relation is called understanding of vrtti i.e. word-functions. 
Consequently, knowing word function is verbal understanding. 
In the same regards, Jagadīša defines in SSP, as 
Sakanksasabdair yo bodhah tadarthānvayagocarah, i.e. the 
understanding belonging to knowledge of relation existing 
between corresponding words and its meanings arisen by in 
governance of above said three associate causes is called verbal 
understanding?. Hence, following the same concept, V. 


31 


CC-0. Kavikulguru Kalidas Sanskrit University Ramtek Collection 


Chapter Two -Conceptual Study of Word, Word-potency & Meaning 


Subrahmanya Shastri says that verbal understanding which 
defined as knowledge of vrtti or samsarga is known by 
synonyms like vakyarthabodha, šābdabodha, anvayabodha 
etc 
Regarding the process of verbal understanding, Vi$vanatha 
Nyayapaficanana comments as bellow: 
Padajūānam tu karanam dvāram tarta padarthadhihl 
Sabdabodhah phalam tatra $aktidhih sahakāriņīl|*? 


i.e. the knowledge of convention of a word is padajfiana and 
is here an instrument. The remembrance of word-meaning after 
hearing or reading a word is termed as padarthadhi i.e. here 
an entrance. Knowledge of the relation (i.e. of two type- Sakti 
and laksanå) is here associate cause whereas, verbal 
understanding is the result of all said before. 


We may show above process through diagram as 
bellow: 


Padajfüüna |^ ——. Karana 


i 


Vrtti-jūāna —> Sahakarikarana 


i 


Padartha-jfíana —> Dvara/Entrance 


i 


SABDABODHA — Phala/Result 
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Classification of Verbal Knowledge: 


Verbal understanding is of two types”, as follows: 1) 
True verbal understanding (i.e. yathartha sabdabodha), e.g., 
understanding that arises by sentence possessed with 
expectancy etc. like nadyas tire pañca phalani santi. 2) False 
Verbal Understanding (i.e. ayathartha šābdabodha), e.g., 
understanding that arise by sentence that have not expectancy 
etc. like vahnina siñcati etc. 


Both type of verbal understanding is again of two types 
namely 1) Bhedanvaya-bodha, i.e., understanding that arises 
by relation of difference or non-identity, e.g. in expression 
rajfíah purusah 2) Abhedanvaya- bodha i.e. the understanding 
that arises by relation of identity or non-difference, e.g., in 
expression nilo ghatah. 


There are different concepts in regarding verbal 
understanding in Indian philosophical schools. 
a. Grammarians regard verbal understanding as 
Vaparamukhyavisesya-sabdabodha i.e. the verbal 
understanding where the action is as main qualificand. 


b. Logicians regard verbal understanding as 
Prathamantarthamukhyavisesya-bodha i.e., the verbal 
understanding where the nominative agent is as main 
qualificand. 


c. Mimamsakas regard verbal understanding as 
Bhāvanāmukhyavišesya-bodha i.e., the verbal 
understanding where the efficient force or productive 
urge is as main qualificand. 
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d. Others regard verbal understanding as Avyayartha- 
mukhyavisesya-bodha 1.e., the verbal understanding 
where the indeclinable is as main qualificand. 


2.6.1.Word Knowledge is Distinct from Remembrance: 


In beginning of the text, author is very cautious for 
establishing the separate existence of verbal understanding. In 
that regard, he himself supposes objections as that is probably 
arisen by some other manner and replies it comprehensively. 


Jagadi$a supposes that someone may object that 
because of, the verbal understanding or appearance that is 
uncommon and does not arise in absence of remembrance of 
objects that are already known in past. So, it is obviously 
affirmed that the remembrance of before-known objects is your 
so-called verbal understanding, which arises just after 
confirmatory knowledge like ‘sabdayami’ (I verbalize) after 
being familiar with the mutual relation of meanings presented 
by words with the assistance of their word-functions. Therefore, 
eventually, verbal understanding is not other than the 
remembrance of past-known objects i.e. smrti. So, there is no 
scope of regarding word as an individual instrument of 
knowledge, hence it is undoubtedly one another type of 
remembrance. Accordingly, there, a knowledge distinguished 
by particular word functions of the words is reviver (i.e., 
udbodhaka), by which, an impression (i.e., sanskara) creates 
on mind and henceforth, by that impression, so-called verbal 
understanding arises which is not other than smrti. 
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Jagadisa firmly replies to this objection saying that the 
reasons of arising of both are evidently different. Remembrance 
is to be known as arisen by merely impression”? which has 
equal notion stressed on mind by the past-known object. On 
contrary, verbal understanding is to be known as arisen by the 
presence of word-meanings governed by knowledge of word- 
functions. According to the context in which Visvanatha 
Nyåyapaficånana has stated in Nyāyasiddhāntamuktāvalī, 


Padajnanam tu karanam dvaram tarta padharthadhih | 
Sabdabodho phalam tatra šaktidhīsahakāriņī || 


In view of that, there in remembrance, is apparently 
causality of impression as being a particular substantive 
against the particular feature to remembrance distinguished 
by a particular substantive against the particular feature (i.e. 
tatprakaraka-tadvisesyaka-smrtitvavacchinnam prati 
tatprakaraka-tadvisesyaka-samskarasyaiva karanatvam). In 
case of verbal understanding, there is different causality from 
remembrance. 

The topic will be more clear by example given in verbal 
understanding by Jagadīša, like ‘(this particular) cow exists’. 
Here, in the example, the understanding is not arisen by 
remembrance; for, there is no conformity knowledge like ‘I 
remember the cow.’ On the contrary, the understanding of 
above example involves in understanding of meanings 
presented by words through their word-functions, hence, the 
conformity knowledge comes to be known like ‘I hear that 
existence belongs to this cow.’ 
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Thus, verbal understanding can never be remembrance. 
Jagadīša stated in SSP 


‘Na cåsau smrtih samānākārāsamskārāprabhavatvāt'*| 


Concluding the matter proves that verbal understanding is 
individual experience, may not to be included into 
remembrance; as, the causality differentiating verbal 
understanding is separate from the causality differentiating 
remembrance. Because of that, verbal understanding is not 
remembrance. 


* Process of Remembrance is below — 


Previous apprehension 


U 


Egual impression 


L 


Rememmbrance 
* Process of Word understanding is below — 


Knowledge of word i.e. padajñana 


Jl 


Knowledge of convention i.e. sañketajñana 


Jl 


Equal impression i.e. samskara 
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U 


Perception by word-listening 


Il 


Convention grasping 


L 


Knowledge of word-function 


Jl 


Presence of word-meaning 


Jl 


Verbal Understanding 
2.6.2.Word Knowledge is Distinct from Perception: 


In Nyāya, perception is of two types, direct and indirect. 
The former is generated when not only the object of perception 
is actually present to our sense organs but the objectis also fit 
to be perceived by that particular sense organ. Now, there are 
words which denote 


In beginning of the text, where Jagadi$a is about to present 
‘sabda’ as a separate means of knowledge, he himself, supposes 
objection that someone opponent (such as Carvakas etc.) may 
try to include sabda-jnana in category of knowledge arisen 
through the adjudication of memory-knowledge, saying that 
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Sabdajnana is as a type of jfíanalaksanapratyaksa, an 
extraordinary perception. He may explain his side as below: 


When we see a sandalwood which is fragrant and say ‘I 
see a fragrant sandalwood’, ‘I see the sandalwood is 
fragrant.’ [surabhi-candanam aham pasyami\ it is well-known 
fact that a qualificative cognition or synthetic knowledge 
(visistajfiana) is to be expressed in language. In a qualificative 
knowledge (višistajūāna), if it is the case of perception, the 
element known as qualifier (visesaņa) must also be agreeable 
to perception. But, in the above example (i.e. the sandalwood 
is fragrant.) the qualifier, i.e. ‘fragrance’, is not fit to be cognized 
by our eyes. Therefore, Naiyayikas consider this as a case of 
extraordinary perception. Here, the perceptual knowledge is 
generated not through any direct means but through the 
memory-knowledge of fragrance, which serves as a connecting 
link between the organ of the eye and fragrance. Similarly, 
understanding of meaning of a sentence or word can be 
considered as a perception of this type. Even, the system of 
nyaya also holds that when a sentence is uttered the hearer 
understands sentence meaning only after he remembers the 
meaning of words. 


Jagadi$a disapproves above statement regarding 
Sabdajfiana as a type of extraordinary perception, as follows: 


In the example cited above of this type of indirect contact- 
perception, - surabhicandanam [‘fragrant sandalwood’ ], the 
‘sandalwood’ is the qualificand or that which is to be qualified 
and fragrance is the qualifier. But it is not necessary that this 
should be always the case. It is not necessary that in such an 
extraordinary perception fragrance should always be presented 
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to our knowledge as a qualifier. There may also occur a 
cognition where the fragrance may be cited as a qualificand or 
that which is to be qualified. In that case the understanding 
will be expressed as candane saurabham (‘fragrance occurs 
in the sandalwood’). Consequently, there is no constant rule in 
favor of qualifier and qualificand or that what is to be qualified, 
in jnanalaksanapratyaksa, an extraordinary perception. It 
means the order of qualifier and qualificand may change.” 


But, in verbal understanding, the order of qualifier and 
qualificand can’t be reversed. Let us see in the sentence- ‘gaur 
asti, here, the ‘astitva’ existence is qualifier and the ‘go’ is 
qualificand and serves the understanding like astitvaprakaraka- 
govisesyaka-sabdabodha. This order of succession in the 
structure of sentence/word meaning is a fixed one and admits 
of no change in the case of the verbal understanding, whereas, 
as we have seen, it is variable in the case of 
jnanalaksanapratyaksa, an extraordinary perception. Even, the 
jnanalaksanapratyaksa, an extraordinary perception doesn't 
express meaning that is presented by proper word but, expresses 
settlement of memory-knowledge whereas, verbal 
understanding arises through meaning presented by words by 
following their functionality. So, verbal testimony/verbal 
understanding is different from perception. 


m» Extraordinary perception and inference is different as 
stated bellow: 
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Extra ordnary Perception 
+ —— |Cognizionof Meaning Which 
is not Word-presented 
Inference (Padananupasthapyartha- 
vagahi-bodhah) 


Whereas, verbal understanding arises by alone word 
meanings presented by their functionality, as follows: 


Vebal Testimony 


‘ognizion 
Which Is 
Presented Only 
By Words 


(Padopasthapya 
rthavagahi- 
bodhah) 





By the all above discussion and diagrams, the separateness 
of perception and verbal testimony/verbal understanding is 
proved all over. 


2.6.3. Word Knowledge is Distinct from Inference: 
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The Vaisesika, however, does not accept sabdabodha as 
a separate type of valid knowledge, but, includes it under 
inference.” They consider that the understanding which is 
generated from hearing such a word complex as ‘gaur asti” 
(The cow exists) or ‘gamdnaya’ (Bring a cow) is an inferential 
knowledge. 


Basically, Vai$esikas say that “word is inference; 
because, it expresses meaning by positive and negative 
concomitance, just like smoke.'?? And hence, do not accept as 
an independent source of getting the knowledge. Hereby, 
vaisesikas regard verbal testimony and analogy as included 
into inference. Following the matter, Vi$vanåtha-paficånana 
said as below: 


Sabdopamānayornaiva prthak prāmāņyamisyate | 
Anumānagatārthatvāditi vaisesikam smrtam >" 


However, in the same context, Šrīdhara declares that 
"words and rest are also included in inference, because they 
have the same principle (samānavidhitvāt) and glosses 
samānapravrttiprakāratvāt [that means: “because the form or 
character of the process is the same” and he explains this by 
saying “yatha vyåptigrahanabalenånumånam, tathå 
Sabdadyo pi ** — just as inference functions through the force 
of the apprehension of inseparable connection , so also do 
verbal testimony, etc.”] 


According to Vaišesikas, the so-called verbal 
knowledge is nota separate one but is that which is to be inferred 
i.e. anumeya. The inferential expression occurs in favor of 
anvayabodha as follow: as the unaccomplished fire on the 
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mountain is inferred by the known cause like smoke; by the 
same way, un-percept meaning i.e. anvayabodha is to be 
inferred by the perceptible(jñata) cause(linga) i.e. Sabda.” 
The inferential expression in favor of anvayavodha is — "word 
is inference; because, there the meaning has no presence, 
because it is to be inferred.’ The author of Nyayavartika also, 
says that the meaning which is not perceptible is obviously 
inferable, so the verbal understanding which is not previously 
known, means is not perceptible, is surely inferable, as he said 
- ‘Pratyaksenanupalabhyamanarthatvadi.’™ 

The apprehension or which is to be featured (upalabdhi) 
of both inference and word is the same. Therefore, verbal 
knowledge is not other than inferential knowledge, is the 
opinion toward inference by vaišesikas. 

Even, by the viewpoint of relation, vaisesikas say that 
there the word is not other than inference. For example, in 
process of inference, knowledge of that which is to be 
established (i.e. saddhya) occurs if the sadhana like smoke is 
well understood, however, the understanding of sadhana and 
sāddhya also occurs if we are aware with the relation of less 
inclusive and more inclusive (concept) between hetu and 
saddhya. By the same way, the knowledge of word (i.e. 
sabdabodha) occurs if the sadhana like word is well 
understood, however, the understanding of padārtha i.e. here 
sadhya and pada i.e. here sadhana requires the knowledge of 
relation staying between pada and padartha i.e. the relation of 
that which expresses and that which is to be expressed. Thus, 
the way of apprehending both (of word and inference) is one. 
Therefore, word is not other than inference. 

Logicians affirm against vaisesikas that verbal 
understanding is not liable to be regarded as it is inferable like 
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the inference of fire; because, the process of inference requires 
to be understood with relation of less inclusive and more 
inclusive (i.e. relation of vyāpya and vyāpaka), however, this 
type of relation between word and meaning does not exist. So, 
word is not inference. Verbal understanding arisen by sentence 
having knowledge of expectancy, compatibility etc. arises by 
the base of convention grasping rooted into the speech of 
competent person (i.e. apta.) like “this word expresses this 
meaning.’ Thus, the way of word and inference is totally 
different. 

* The way of inference process is different than the way 

of verbal understanding: 


1. Inference is the proximate cause of inferential judgment 
whereas; word is proximate cause of verbal 
understanding. 


2. Inferential judgment is the understanding which arises 
from the consideration (parāmarša) whereas; the verbal 
understanding which arises by the co-relation of word 
meanings. 


3. Consideration is the knowledge of reason as 
distinguished by positive and negative concomitance, 
e.g. the knowledge that ‘this mountain has smoke’ 
which is invariably convoyed by fire is consideration 
while the knowledge borne of it that the mountain is 
fiery is the inferential judgment whereas; the knowledge 
of word meaning occurs by their individual word- 
functions i.e. vrttis, e.g. the word ‘ghata’ has 
convention in meaning like ‘ghata-padam 
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kambugrivådimadartham bodhayatu.’ Thus, the 
presentation of meanings, as per convention is the 
functionality of word, while, the knowledge arisen by 
word-meanings presented by their individual word- 
functions, is the verbal understanding. 


4. Invariable concomitance is firmness of association that 
wherever there is smoke, there is smoke, whereas; the 
knowledge of the functionality is the governing factor 
for determination of correct meaning of a word. 


Thus, the word understandings are distict and valid for 
the knowledge of respective objects. 


mog 
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CHAPTER THREE 


Word, Word-potency and Meaning in Sanskrit 
Poetics 


Poetics is meant for theory of literary forms and literary 
discourse. In Indian traditions it is known variant specific names 
such as Alankārašāstra, Saundaryašāstra, Sāhityašāstra, 
kāvyašāstra, Kriyākalpa and Sāhityavidyā. Words, Meanings 
and relations between word and meaning three are essential 
for forming a Sanskrit poetry. According to Sanskrit poetics 
word and meaning are physical form of the kāvya. Whereas, 
In western literature, words are the bones of which it is 
composed.! 


Word in Sanskrit Poetics 


Words are the basic elements in Kāvyašāstrakāra. 
Therefore, Sanskrit Kavyasastrakaras had always praised word 
as Godees in beginning of their texts. Accordinng to Ācārya 
Jagannatha, kavyam ucaih pathyate [Poetry is always red 
loudly]. Hence, only specific-words are to be defined as kāvya. 
Exept of some Acåryas, all other had accepted $abdarthau 
kavyam [1.e.word and its meaning is to be called a poetry]. as 
follows. šabdarthau sahitau kavyam?, kavyasabdoy'yam 
gunalankarasanskrtayoh Sabdarthayoh vartate*, $abdarthau 
kävyam?, tadadosau $abdarthau sagunavanalankrti kavyam’, 
adosau sagunau sālankārau ca šabdārthau kåvyam”, 
sahrdayahrdayalhadi šabdārthamayatvameva 
kåvyalaksanam>, gunalankārasahitau $abdarthau dosavarjitau 
| gadyapadyobhayam kāvyam..ll?, šabdārthau sahitau 
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vakrakavivyāpārašālini | bandhe vyavasthitau kavyam 
tadvidalhadakarini |? 


According to Kavya-mimansa and Kavyalankara of 
Bhamaha, sahityavidya is named as sahityavidya because it 
always stays along with the required co-existance 
(supportiveness) of word and meaning." In commentary 
Bhamahavivarana, he makes exposition on the causes of 
composing poetry and defines difference between two terms 
i.e. Sabda and abhidhana. He says that abhidhana is the 
procedure of making known with the meaning of a word. 


Word potency in Sanskrit Poetics 
Development and Sources of Sabdašaktis 


In Alankarasastra, the words are regarded as primer sources 
of meaning manifestation, therefore, analyzed scientifically on 
very micro level with the reference of its meaning, relation etc. 
along with its divisions and sub-divisions. But all the basis of 
analysis seems to be as based on the view of Mimathsakas, 
Naiyåyikas and Vaiyākaraņas. Even though, an immeasurable 
analysis of word and other theories belonging to words is firstly 
exposed with divisions and sub-divisions by Mukulabhatta (9" 
centuty) in his Abhidhavrttimatrka. Probably, it is the first text 
in which šabdašakti is enormously described. In addition, 
Mammata is also felt as influenced in regards of analysis of 
$abdasakti in his treatises like Sabdavyäpäravicära and 
Kāvyaprakāša etc. by the thought of Mukulabhatta. There the 
independent-works like Vrttivartika of Appayadiksita, Trivenika 
of Āšādhara and Šabdavyāpāravicāra and Kāvyaprakāša are 
specifically based on sabdasakti in Alankārašastra. Historically, 
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after Mukulabhatta, there comes Mammata, who gave a huge 
explanation on šabdašakti in his treatise viz., Kāvyaprakāša. 


The previous rhetoricians like Bhamaha, Dandi and 
Vamana might have n’t thought a primer requisite of analyzing 
šabdašakti and its belonging factors. Probably they might 
thought it as the matter of Vyakarana and systems of 
philosophy, although, they are familiar with this present topics. 
Dandr's explanation on samādhi-guņa apparently indicates to 
the theory of laksana.'? Whereas, vakrokti-alankara of Vamana, 
indicates to the basic principle of laksana rooted in 
similarness.'? In order, Anandavardhana (the founder of dvani- 
sidhānta) put forward the principle of dvani is as it is the basic 
element of a poetry. Therefore, he made it visible in form of 
third vrtti viz. vyañjana-vrtti. In that context he also discussed 
abhidhā and laksanā vrttis. It may apparently be said that after 
foundation of dvani-sidhanta, all other rhetoricians become 
highly awaken in regard of sabda-sakti. Subsequently, it is 
being admitted as inseparable part of the poetic. Hereupon, on 
the previous basis, Mammata and Visvanatha firmly founded 
their Rasavāda whereas, Anandavardhana founded his 
Dvanivada. Opponents of dvani, tried to refute it and 
established only abhidhā and laksanā vrttis. By the way of 
opinion and refutation (i.e.khandana-mandana), inherent power 
i.e. Sakti of word got a invariable place in AlankaraSastras. 


Word Meaning in Sanskrit Poetics 


In Alankārašāstra, there are three meaning of the three 
types of word. Three word functions i.e. abhidhā, laksana and 
vyañjana forms above three meanings. In this regard, Acarya 
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Visvanatha clearly states that word meaning in Sanskrit poetries 
are of three types- as below 


Artho vācyašca laksyašca vyanjyasceti tridha matah 
| iti. 


Acarya Mammata says in his words as below. 
vācyādayas-tadarthāh syuh V? [1.e. vacyartha, laksyartha and 
vyangyartha are the three meanings of words. ] 


Now, we have previously discussed that word meaning 
goes to fulfil itself through the three associate causes causing 
for arising word-meaning. These are Expectancy (akanksa), 
Compatibility (yogyata) and Proximity (sannidhi). 


One more associate cause viz. tatparyajñana is stated 
by Višvanātha Nyayapaficanana and some more logicians, also 
followed by rhetoricians. but, is refuted in SSP by Jagadi$a- 
tarkalankara. 

One should always mind that above processed meaning 
is primary meaning i.e. vacartha not a vyangyartha which only 
casuses for being a best poetry. 


Og 
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Chapter Three -Word, Word-potency & Meaning in Sanskrit Poetics 
(Footnotes) 


1.Sanskrit Poetry from Vidyakara’s “Treasury” Translated 

by Daniel H. H. Ingalls p.1 

2.sabdavisesasyaiva kāvyapadārtha-pratipattih | Ra.Gan.1.1 

3.Kavya.(bha.) 1.16 

4.Kā.Sū.Vr.1.1.l 

5.Kāvya.(Ru.) 2.1 

6.Kā. Pra.1.3 

7. Ka.sa.(He). P.16 

8.Dva.Lo.l 

9.Pra.Ya.l (kavyaprakarana) 

10.Vakro.1.7 

11.Kå Mi. P.5 & Kavya.1.16 

12.‘Anyadharmastato’nyatra lokasīmānurodhinā | 
Samyagādhīyate yatra sa samadhih smrto yatha IV 
Kā.Da.1.93,p.98 

13 'Sadr$yallaksana vakroktih’ Kā.Sū.Vr.4.3.8,p.66 

14.Sa.Da.2.2 

15.Kā.pra. 2.1 

ok ok K 


52 


CC-0. Kavikulguru Kalidas Sanskrit University Ramtek Collection 


Chapter Four -Word, Word-potency & Meaning in Sanskrit Poetry 
CHAPTER FOUR 


Word, Word-potency and Meaning in Sanskrit 
Poetry 


India has sealed from the past a vast literature of Sanskrit 
poetry. Sanskrit has prime contribution towards Vedas, 
linguistical studies, Indian philosophical schools, Astrology, 
indology and so on. Sanskrit poetry differs from other language 
poetry; especially from western languages. Even, Sanskrit 
poetry differs from western poetry in technques and purposes 
and in attitude which its authors take to beauty and to life.' 
But, there is fully clearity in concept of Sanskrit poetry and 
related all issues. Sanskrit poetics clearly mentions the purpuses 
of learning or composing poetry, basic means (causes) for 
learning or composing poetry, difinations and types of poetry 
and basic features of a poetry. Therefore, acommon man who 
is sahrdaya gets fully benefits of a well composed Sanskrit 


poetry. 


However, someone western poetician difines poetry, 
its bones are the words of which it is composed. The sort of 
poetry that a poet writes can not fail to be influenced by the 
sort of language he speaks. Now, Sanskrit as a language has 
many peculiar traits and several unique ones. Hence, the 
influence of each of these can be observed in Sanskrit poetry. 
According to Indian literature, poetry is generally known as 
composition made by a poet who has ability of expressing his 
emotions in words.” Specific definations of kāvya are mentioned 
in previous chapter. 
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According to Agnipurana, Words being used in kavya 
has their guilites* and indirectly enrich the kāvyārtha i.e. rasa. 
Such a quilities lay into the words and meaning indirectly.* 
Words and meaning deals with ornaments (i.e. alankāras), 
styles (i.e.riti) by which a poet become able to bring a poetical 
charm in his composion. 

Such composition is brough to ultimate charm by 
kavikulaguru Kalidasa in his Kumarasambhava kavya. As 
follows. 


Evam vādini devarsau pāršve pituradhomukhi | 
Līlākamalapatrāņi ganayamasa pārvatī Il” 


Thus, the words, meaning and word-potency matter to enrich 
a ultimate poetical charms in poetry. 


OOO 


(Endnotes) 
1.Sanskrit Poetry from Vidyakara’s “Treasury” Translated 
by Daniel H. H. Ingalls p.1 
2.kaveh karm kavyam | ka.pra.1 
3.Agni.346.5-6 
4 .gunavrttya punas-tesam vrttir-$abdårthayoh matah |! 
Kå.pra.8.71 


5.Ku.Sam.8 
ok ok ok 
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CHAPTER FIVE 
Observation & Conclusions 


The present chapter does suppose to have an over view 
on the entire study done here. This entity mainly consists of 
four parts. Of them, first is intended for a genearal discussion 
on word in variant Indian traditions. Second is intended for 
overall detailed study on Word, Meaning and Relation 
(1.e.vrtti). Third chapter is intended for the discussion about 
Word, Meaning and Relation (i.e.vrtti) in Sanskrit poetics and 
the Fourth chapter is for the discussion about Word, Meaning 
and Relation (i.e.vrtti) particularly in Sanskrit poetry. 


Following are the observations of the present study: 


(1) Words and meanings are the physical forms of Sanskrit 
poetry. 


(2) Words are the instrument of Verbal Understanding. 


(3) Verbal understanding doesn’t arise, unless 
corresponding words are meaningful or significant in 
kavyas. 


(4) Grammarians regards two types of word 1.e. subanta 
& tinanta words. 


(5) Definition of significant word’s first category 1.e. prakrti 
is not as regarded by Grammarians. 


(6) Suffixes are that which possesses to word function other 
than a base word and a particle word. 
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(7) The suffix word, if not distinguished by other (i.e. 
prakrti) doesn’t cause for the understanding of self 


meaning. 


(8) Sentence is an assemblage of words possession with 
expectancy etc. Full meaning comes out in kavya by 


only sentences. 


OOO 
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